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The “Personhood: Concept and Freedom™ (A : B &ELHH ) conference
was organized by the Philosophy Department of Peking University and
chaired by Professor Zhou Cheng ( J&1F£ ). It took place on Sep. 19 - 20, 2015
in Beijing. This is the fifth and culminating conference to commemorate
the one hundredth anniversary of the New Culture Movement. (The
other conferences were held on the campuses of Anhui University,
Fudan University, Zhejiang University, and National Taiwan University
respectively). Fifty-four scholars from Taiwan, mainland China, Hong
Kong, Japan, Germany, and the United States were invited to participate at
this conference. Recognizing the tremendous influence of the New Culture
Movement on the philosophical outlook of the subsequent generations,
the organizers convened the conferences to explore the New Culture

Movement’s legacy and its role in transforming Chinese society to the
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present day. The theme of this meeting is fourfold: 1. Peking University
and the New Culture Movement: The formation of modern scholarship
and education system. 2. The self-affirmation and freedom of the Chinese
person. 3. The transformation of Chinese philosophy: its concerns,
concepts and methodology. 4. New Culture Movement: the present and the
future.

Prof. Zhou opened the conference by welcoming everyone. He
said that while the New Culture Movement was launched by two Anhui
provincials, Hu Shi and Chen Duxiu, but it could not have taken off
without a coterie of like minded intellectuals from Zhejiang province,
such as Cai Yuanpei. Prof. §7Ki% of Peking University elaborated on
the progression of the meetings. He said that it is not clear how the New
Culture ideals fared in this past one hundred years. This is the first time
for a conference to use the New Culture Movement as theme. In the past,
the theme was centered around the May Fourth Movement. The first of
this series of five conferences took place at Anhui University in 2014.
Prof. # 8% of Anhui University said that if it had been thirty years ago,
this conference could not have taken place. He emphasized that this is a
cross-disciplinary and cross-straits conference. He believed that the issues
discussed in the New Culture Movement are still relevant today. As the
problems of the New Culture Movement are still not solved presently,
Prof. Huang wondered, and what would happen one hundred years
from now? Prof. 0¥2 IE of National Taiwan University pointed out that
although Hu Shi and Fu Sinian individually are celebrated in Taiwan, but
that is not the case with the New Culture Movement. However, historians
in Taiwan do research on the New Culture Movement, but not from the
perspective of philosophy. Prof. A of Zhejiang University explained

that the theme of the conference in Zhejiang was focused on science ( £
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£ ) and democracy ( RF-). He pointed out that the movement grew to
a larger phenomenon in Beijing from its origin in Shanghai, was then
hijacked by the save-the-nation ( ¥{T_ ) movement, and continued in
Taiwan.

The first panel opened the conference, and after lunch the conference
divided into two simultaneously occurring tracks. Prof. {i/{%77 of Peking
University, in his paper, “ 22U A » #9LUS A ——#58 SO LsEE) A
Bl ar) {4 )" argued that the essence of the New Culture Movement
was to create a new system by which a person should live. This system
included a religious aspect, as well as aspiration and lifestyle of the new
person ( #T A ). The new person was to pursue absolute freedom, and as
a result, could not stray from politics. This effort echoed the creation of
the “complete person” ( i \ ) in the Confucian tradition, but the modern
pursuit no longer held a singular meaning as in the past. In the Confucian
world, heaven’s way was linked to man and society, while moral
aspirations, cultural pursuit, even political power and economic welfare
were all configured as one. Today the modern person could choose only
one path, and thus the “complete person” embodied a different meaning.
However, we can aspire to a common spirituality by searching of the
meaning of the “complete person.”

The New Culture intellectuals used the ideas of Social Darwinism to
reject tradition and to embrace new (and mostly Western) ideas. Prof. 3%
F% of National Taiwan University, in his paper  B{2 BARAVRFE « K
Bl H1 ” critiqued Benjamin Schwartz’s interpretation of the relationship
between individual freedom and the common good in the latter’s book, In
Search of Wealth and Power: Yen Fu and the West. Schwartz had argued
that due to Yan’s concern with the strength of the nation, he was willing

to subsume individual freedom for the greater welfare of the country.
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Wang disagreed and pointed out that Yan considered individual freedom
as the highest pursuit of society, but that personal freedom could only be
achieved when a nation has become strong. The way to achieve national
strength was to develop three aspects: the morality of the people ( A& ),
the wisdom of the people ( FR%Y ), and the strength of the people ( K7 ).
He believed that China was not ready for a republican system, and that
constitutional monarchy was the best system to improve the quality of the
people. It was only after this process could individual freedom be realized.
Prof. Wang pointed out that individual freedom was the goal of creating a
strong and wealthy nation, and it was not to be subsumed to the welfare of
the nation, as Benjamin Schwartz indicated.

In “ H B A0TAAT A AR BR R 2 —— {4 ol (R TS 3R EE | Prof.
FI 2 from Fudan University traced the path by which China became
associated with the concept of despotism. Prof. Bai pointed out that the
French philosopher, Montesquieu, was the first thinker in the West to
describe China as an autocracy and to cast a negative light on the country.
Liang Qichao picked up the word from the Japanese sources, and Sun
Yatsen used it as well. Prof. Bai believed that the Chinese accepted the
idea of calling their own country a despotic society. He examined the
original intent of Montesquieu, who argued that governments must be
checked by independent entities in the country, such as by the aristocracy,
the church, or by rule of law. Since the Chinese rulers were unchecked in
their power, and were therefore despots. Prof. Bai concluded that while
Montesquieu erred in his assessment of China, his prediction of what
happened after the feudal system dismantled was accurate. [Prof. Bai’s
article was not included in the conference volume; the above summary was
based on the author’s notes.]

The question of the nature of Chinese Nationalism ( X &)
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was explored thoughtfully by Prof. /54 & of Beihang University, in his
article “ &t am i A B B £ #E RO RE .2 Ef#  Prof. Gao believed that
there are three stages to Chinese nationalism: the late Qing, early Republic
nationalism; nationalism as promoted by the New Culture Movement and
the political parties; and the Chinese Communist nationalism of post-1949.
Prof. Gao pointed out that today’s Chinese society has not moved to the
direction of a constitutional system with guarantees of personal freedom,
and combined with the political control of the party system, would move
toward an extreme form of nationalism. He suggested as a solution a
democratic constitutional government with a federalism system, one that
could protect the rights of the citizens, tolerate minorities, and build a
strong country.

Prof. X[%#T 4= of Peking University offered a new interpretation
of the New Culture Movement. He found three levels of discourse about
this historical event, and stressed that understanding the language of this
discourse is crucial to re-evaluating the New Culture Movement. The
first level is a concern for the collapse of the framework of the Chinese
nation and the Chinese family. The second is a new paradigm available
for the reconstruction of the national politics and culture. The third level
is the opportunity for China to reassess the Western model following the
debacle of WWI. Prof. Ouyang argued that Chen Duxiu’s “fuzzy logic”
set up a dichotomy between old culture and freedom and democracy. This
obfuscated the real binary, which should be dictatorship against freedom
and democracy. Looking back at the re-evaluation of the New Culture
Movement in the 1980s and 1990s, Prof. Ouyang found that soon after the
devastation of the Great Proletarian Cultural Revolution, the New Culture
Movement was celebrated once again for its championing of freedom of

thought and of the individual. In the 1990s, however, the conservative
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elements of the New Culture Movement as represented by the National
Essence group, were re-interpreted as attempting to search for a different
model of new culture, and were not the “old fashioned” and detrimental
opponents to the New Culture intellectuals. In fact, their reputation was
revised as being both in opposition and in agreement with the New Culture
Movement. Today, Prof. Ouyang suggested, we should preserve our
classical tradition and selectively adopt Western knowledge, in order to
create truly a blended new culture.

Prof. FRE #K of Peking University sent in his article in praise of
communism. Titled  F 3 ALAIFEHRRHIZE ” Prof. Duan argued that history
has demonstrated that the special characteristic of the Chinese revolution
is a militant revolution. The new democracy is only realized through the
leadership of the party by the proletariat class. He declared that a new and

open version of communism is the best system for the world.

Panel: The Chinese Problem and Western Ideology
(PEGHERE SR )

Prof. % 7K 1% of Peking University, in his paper,  F7 [ 1) fif] @ B
PETHI SR (T LR < F— T B2EEE) 7 was
intrigued by Prof. Zhang Rulun’s (#&¥Zffi ) comment on Deng Xiaoping
s lack of understanding of socialism, and decided to revisit the debate on
“Problems and -Isms” from the philosopher’s viewpoint. He argued that
the catastrophic political decisions made in the first thirty years of the
PRC were the result of making policy decisions by ideology and not by an
investigation of the real issues at hand. Tracing back in history, Prof. Han
pointed out that the New Culture intellectuals also conflated the search for

concrete social problems with political policy. The problem, as Prof. Han
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reasoned, is that Chinese social problems do not fit the imported —isms
and ideologies from the West. He found it paradoxical that even though
the Chinese knowledge of political theories is shallow and still dependent
on imported ideas, the Chinese experience of social problems is much
more profound. Therefore, it is best for the leaders to understand the social
problems in a comprehensive manner first, then think about -isms and
ideologies.

Prof. Y of Zhejiang University, in his paper “ — 78 JE & 50 £ F L
THER AT REREIK |7 revisited the debate between historicism and positivism,
and offered a path to creating a non-historicized political philosophy. He
first discussed Leo Strauss and Joseph Cropsey’s critique of Kant’s views
on political philosophy in their textbook, History of Political Philosophy. He
examined Kant’s views on the subject in the latter’s book, Perpetual Peace:
A Philosophical Sketch, and merged them with the views of Luc Ferry, a
French contemporary political philosopher, to create the new theory.

In “ Hanift Oy, BGR MZAES ) —me B BLa A B RGN =
FR )’ Prof. 5R[B]{f of Zhejiang University critiqued the limited success of
Yan Fu’s effort to bring about Chinese enlightenment via the translation
of Thomas Huxley’s Evolution and Ethics. Prof. Zhang listed the five
components of Yan’s system of enlightenment: 1. He introduced Western
science and rational thinking to demonstrate the weakness of Chinese
learning. 2. He emphasized the importance of freedom and rights for
citizens, and brought in the concepts of nation and society to the Chinese
readers. 3. He attacked autocracy and advocated a democratic system
of governance. 4. He introduced the idea of people’s sovereignty. 5. He
supported the mutual accommodation of personal welfare and society’
s welfare, and considered economic activity as the basis for social

activity. However, the historical conditions under which Yan promoted
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enlightenment were fraught with limitations. Prof. Zhang listed the
following challenges facing Yan’s attempt: China experienced conflicts
with imperialism and feudalism, and the enlightenment effort rapidly
transformed into a save-the-country ( ¥{T_ ) mission, thus derailing the
enlightenment effort. Secondly, Yan Fu’s description of the West as driven
by survival of the fittest gave an erroneous impression, and allowed the
demonization of the West. Thirdly, the “survival of the fittest” theme
failed to focus on how the West succeeded in advocating equality freedom,
universal love, human rights and respect for the individual. Fourth, Yan
Fu’s message was tailored to a small class of elite and did not address the
concerns of the small peasants, which consisted of the majority of China.
Lastly, Yan Fu believed that success to a nation could only be brought
about incrementally, after the people have developed economically,
strengthened their moral standard, and received solid education. Based
on these limitations, Prof. Zhang concluded that there is much work to be

done toward enlightenment in China today.

Panel: The Turn of Chinese Philosophy
(PEFEH)

Prof. iE of Peking University, in his paper, [ @HEL /5% ——[E]
PP AR Z % “analyzed the influence of Hu Shi’s treatment
of Chinese philosophy on the field. According to Cai Yuanpei, Hu Shi’s
influential work, An Outline of the History of Chinese Philosophy,
introduced evidence-based scholarship, strategic methodology, equal
treatment of all materials, as well as a systematic research agenda to
the field. Prof. Hu questioned whether or not Chinese thought systems

could be identified with Western philosophical tradition as one. More
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importantly, Prof. Hu pointed out that Hu Shi’s methodology elided
an important component in the study of philosophy, and that is the
development and analysis of the Chinese system of knowledge, and the
need to be vigilante about how the methodology in rational debate ( B
RPN TTEGR ) is used.

The problem of defining Chinese metaphysics was the subject of
a prolonged debate on science and metaphysics among New Culture
intellectuals in the 1920s. There were those who maintained that there
is a unique quality to Chinese metaphysics in opposition to those who
argued that the problems confronting Western metaphysics are universal
and applicable to Chinese philosophy. Tracing the development of the
concept of metaphysics in the history of Chinese philosophy, Prof. ## 37
31 of Shenyang University in his paper, < R IRACE ARy Tz L
B2 BSW9E ) found that the reconstruction of metaphysics in modern
Chinese philosophy is inextricably linked with science, culture and ethics.
This differentiated the “ancient” metaphysics from the modern concept.

JElFKkE » doctoral candidate at National Taiwan University, in his
paper, “ {¢ HHHLEE ~ BRI B PEE2 Gl (hET 2R
My 2 7L ) explored in detail the contribution to the methodology
of the history of Chinese philosophy. Mr. Zhou argued that while Hu’s
treatise may not have made original contribution to the field of philosophy,
but it elevated the history of philosophy into a scholarly category of its
own. In specific, Hu Shi gave equal consideration and meticulous attention
to the selection of the topics of his research; he categorized the content
based on philosophical topics, as opposed to traditional organization
according to the classics, and finally he systematized the transformation
of theoretical concepts. Hu Shi gave special consideration to the blending

of Eastern and Western philosophical methods, and paved the way for the
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future development of the history of Chinese philosophy.

Panel: The International Context for the New Culture
(#FH AL B EF & )

In explaining why the New Culture Movement did not develop in
Hong Kong, Prof. [§i£24X of Hong Kong City University delved into the
historical context of the colony at the turn of the century. In the paper
“ RO LB £ F A EE LUBLEE R S - B~ B2 - B§IRI3R ) Prof. Chen
pointed out that unlike Beijing and Shanghai, Hong Kong did not have
an intellectual stratum in the 1920s. Hong Kong University had only one
hundred twenty or so students. These comprised mainly of children of
wealthy overseas family, in particular from Southeast Asia, and they did
not share the concerns of mainland Chinese students. The elite families
in Hong Kong were culturally conservative, and the political, commercial
and academic leaders of the city were united in their conservatism. The
colonial structure of the government was also a determinant factor in the
lack of a massive response during the May Fourth movement in 1919.

Prof. [ 5 of Aoyama Gakui University in Tokyo, Japan, described
the reaction of three renowned Japanese intellectuals to the New Culture
Movement in his very informative paper, 1 St & B 7£ H A [ 2
——LIGETRHIR ~ HARIESD ~ WRRIMIF F3491 . Tetsuji Morohashi ( 741
H§IZK ) spent two years studying in Beijing from 1919 to 1920. He observed
the rapidly changing Chinese society with a detached stance, but was
disparaging of Chen Duxiu. He pointed out that the family/clan system
is the essence of Chinese society, and wondered what would become
of China as the New Culture intellectuals called for its destruction. He

worried that culturally China was moving away from Japanese influence,
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and sensed a strong anti-Japan current in the New Culture Movement
agenda. Aoki Masaru ( 5 R 1E5T ), however, was very inspired by the new
ideas and energy of the New Culture intellectuals. He admired Hu Shi’s
scientific way of treating the history of philosophy, and Chen Duxiu’s
enthusiasm in bringing about a literary revolution. Aoki Masaru’s positive
appraisal of the New Culture Movement, according to Prof. Chen, is a
rarity among Japanese intellectuals of the time. Naito Konan ( AR
) assessed the cultural upheaval and decided that the Chinese should
not abandon their cultural tradition, which was a most valuable heritage.
He believed that present day Japanese culture was a new amalgamation of
ancient Chinese culture and Western influence, which would turn Japan
into the most influential center of East Asia.

Prof. 3 of the Chinese Academy of Social Sciences, in his paper
“ BB S L5 6 23 48 R BT3B A% |, used his concept of 1
% [here translated as cultural transformation over space] to follow Wu
Mi’s peregrination from the South (Dongnan University) to the North
(Tsinghua University), as an example of how cultural ideas changed as
they moved through space. He also studied the difference in the influence
of the intellectuals in the academic temples ( Z2ffi& 5 ) versus those “on
the streets” (VL] ). In conclusion he argued that the paradigm for the
cultural transformation over space actually contained three factors: order
within spatial change (&5 ¥ ), change as constant ( 3L ), and
the emergence of a principle from the changes ( F15 3E ).

Prof. 5 {# I# of Sapporo University in Japan studied 5 & ¥ in his
paper, “ 15 55 (1) {E#7 FEAHER H A#E58 . He mentioned that Yang spent
a total of ten years in Japan, Scotland and Germany. Yang advocated for
China to resist Western cultural influence, and search for China’s own

culture. [Lack of a submitted paper precludes a more detailed summary of
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Prof. Zhang’s work.]

Panel: Between Old and New Culture
(# % TALZ M)

Prof. Z i} of Peking University, in his paper “ X ALERSF E @
B A TE by MR — {6l #8251 %5 22~ reconsidered

the binary opposition set up by the New Culture intellectuals between

old and new, designating Western culture and knowledge as “new” and
positive, and traditional culture and knowledge as “old” and negative.
Prof. Li pointed out that Liang Shuming, in going against the prevailing
anti-Confucian sentiment, courageously championed New Confucianism.
His consideration of the differences of the three civilizations, Western,
Chinese and Indian, demonstrated his eclectic approach in reconciling
Western and Chinese culture, blending the old and the new. Therefore,
Prof. Li argued that the conservative cultural ideals revolving around the
New Confucianism should be regarded as modern, and a branch of the
“new culture” during the New Culture Movement.

Prof. ¥ F{#¥ of Peking University analyzed the pervasive influence
of nihilism in present day society in his article, “ B & {7 8 4= #8823t
HE—ER B AH S RRE . Prof. Zhang defined nihilism as the philosophy
that denied truth, justice, and kindness as universal values, and regarded
material gains as the ultimate goal. He believed that contemporary Chinese
society is nihilist, and that it is imperative for China to rebuild its own
culture and its own moral standard.

In “ FH B SEER AR SCAL ) « LIS T ny A an R AR Je E 1 E s
2t > Dr. Geiger from Bonn [no available information on his institutional

affiliation] pointed out the importance of aesthetics in Cai Yuanpei’s life
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and in his work. He explained that since the 19th century, aesthetics was
considered the bridge between the phenomenal world and the spiritual
realm. Even though it achieved the same effect in China, but conflated
with the twentieth century political conditions, aesthetics also served as a
bridge between the global community and the Chinese race. As a result it
developed a completely different trajectory from its fate in Germany.

In  GAUbT R 8 TR VIR o A o L o A (A P e B R R B
Prof. i} of Zhejiang Academy of Social Sciences argued that the “radical”
reformers of the Chinese painting tradition during the New Culture
Movement, were strongly grounded in the techniques and appreciation of
the traditional Chinese aesthetic sensibility. He argued that by setting up a
false dichotomy between radicals such as Kang Youwei, Chen Duxiu, and
Xu Beihong, against the “moderates” such as Chen Shizeng, Jin Cheng,
Fu Lei, the interconnection between the two groups is ignored. Prof. Chen
pointed out that these radicals were trained in the traditional techniques,
and learned to critique paintings from a traditional perspective, as a result,
they were able to draw from a rich and multi-faceted Chinese aesthetic
tradition, one that was not monolithic and immutable. Consequently it is
too simplistic and inaccurate to set up a simple binary between the radicals

and the conservative proponents of modern Chinese art.

Panel: Language Literature and Modernization
(B3 XERANRL)

In “ SCRBCIT AL = 58 SCALE#E B 1% 19 35 SCAE R ) Prof. 216 4 of
St. Mary’s Medicine Nursing and Management College, examined the
development of baihua ( F &% ) or national language ( B &E ) education

after the New Culture Movement. By researching the textbooks on
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Chinese language, newspapers and journals, as well as instructional texts
on teaching in national language, Prof. Liu found that the journals were
generally published over a long period of time, offered varied and wide-
ranging topics. These materials offered a great deal of information on how
the pedagogical methodology was chosen and how the education in the
national language was carried out.

Prof. 42 EX of National Chung Cheng University, in his paper, « JE{E
NBLSCER —{ESCE LRI EE ) argued that there was a great

deal of heterogeneity of viewpoints among the literary reformers of the New

Culture Movement. Zhou Zuoren, for instance, approximated the opinions
of the National Essence group. Under the influence of Irving Babbitt, the
National essence group believed that morality and ethics could revive
Chinese culture, and opposed the iconoclast position of doing away with
Chinese tradition. Zhou admired Greek literature, and unlike the proponent
of colloquial Chinese such as Hu Shi, believed that the classical Chinese
language ( 35 X ) contained useful parts that did not need to be discarded.
Therefore even though Zhou Zuoren was considered one of the leaders of
the New Culture Movement, his thoughts and writings often disagreed with
the mainstream New Culture rhetoric. While he was not a member of the
National Essence group, many of his opinions agreed with them.

Without notes or a submitted paper, Prof. 3£/} of the Academy of
Social Sciences and Anhui University delivered a cogent and informative
lecture on “ FACPE B IREESY > Prof. Wang discussed the continued
relevance and importance of the ki after the New Culture Movement.
During the late Qing, Hfl 3 JK was engaged in a theoretical struggle with
the proponents of EEJK , and since the members were also from Anhui,
it was a battle of co-provincials. In late Qing i 3% JK moved into the

late Qing political center, especially in the diplomatic arena led by Wu
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Rulun. Anhui province also produced two of the leading members of the
New Culture Movement, Chen Duxiu and Hu Shi. After 1949, fl¥kIK
continued to thrive. They moved from the center of classical literature to
modern literature, as well as produced famous women writers. fi3JK is a
central part of the literary transformation of China, and remained relevant
today by undergoing multiple adjustments.

Prof. 2 ’K#%& of Renmin University of China delivered a talk on “ 5
AR ERERE R —— @b FTA & (0 5o MR BRI IS 2K . [Paper

and abstract not available].

Prof. T Hij of Dalian University of Technology traced the reception
of Western science in the years following the New Culture Movement in
his paper, * ¥ #7 SCAb#H B LUK Hh 2] B2 8 58 B 1Y) 2 Following
the debate on science and metaphysics in the 1920s, Prof. Wang noted
that every sector of society embraced the concept of science. The liberals
led by Ding Wenjiang and Hu Shi called for a scientific way to govern
the nation. This headlong rush to embrace science as a belief system,
according to Prof. Wang, led to hidden problems that surfaced in the
reform era. In the 1950s, the emphasis on collectivization and application
of science on practical matters led to a move away from learning basic
science. By the 1980s the scientific spirit became once more fashionable,
and a fad for “pseudo science” appeared. Thanks to the emphasis on
scientific research by the academy, today the public understanding of
science has deepened. He believed that the task now is to ameliorate the
limitations of Western science with Chinese culture.

Prof. B {& 3 of the Chinese Academy of Social Sciences discussed
the changes in the general discussion on science by the academy and by

society in the years after the 1923 debate on science and metaphysics.

In his paper, “ & & £} 2 G B LUK BHE THEGR 1 25838 ) Prof. Duan
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argued that the accelerated pace with which Chinese intellectuals
embraced science led to a simplistic understanding and a rigid binary
between acceptance and rejection of science. By the 1980s, proponents
of the dialectics of nature declared that “science and technology are
the first forces of production.” This led to a discourse that encouraged
collaboration with technological advancement, and an exploration of
the influence of technology. In the 1990s, the discourse on science
involved reflection on technology, and encompassed diverse ideas such
as postpositivism in the philosophy of science, and the philosophy of
science from the feminist perspective. In the last twenty years, Prof. Duan
concluded that the effort to answer the question of “how to interpret
science in the age of technology” has produced a bevy of philosophical
doctrines related to technical ethics, such as the philosophy of technology.
He believed that the multi-faceted, logical and open-minded perspective
represents the return to the pursuit of truth on the part of the Chinese
philosophers of science. Lastly Prof. Duan mentioned the important work

on this topic conducted by scholars in Taiwan.

Panel: Concept of Man

Prof. §E#R & of Peking University discussed Wittgenstein’s view of
human nature in the paper, “ A& &~F i Al EY)———FEAEFF R ITH
W A M8 . Expanding on Aristotle’s famous proposition that man is
a rational animal, Prof. Han used Kant’s conception of reason to rephrase
Aristotle’s definition of man as a rule-following animal. He expanded on
this idea with the help of Wittgenstein’s insights on rule-following.

e

Prof. fRAEM of Peking University asked the question: at what

point does a man differentiate himself from an animal? In his paper, “ A
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TER R HIF(E BH : FHEE ARIAE ” he argued that the
conceptualization of the soul represented the ability of man to establish
relationships. It also signified man’s effort to forge affinity with truth, great
love, and immortality. He quoted Joseph Ratzinger (aka Pope Benedict
XVI) who defined this as “truth, great love and immortality: God.” Prof.
Xu surveyed multiple analyses from theology, philosophy biology,
and found that all agreed that the soul represented a transcendental
consciousness and marked the point of differentiation of humans from
animals. He urged scholars to adopt a multi-disciplinary perspective to find
answers to these questions.

In “ HE] A AE TH 57URE 50 SEERE FR ) B AE BIE R —— 1 B R RGR
FETE | (1 JERIREEE | Prof. JRIEY of Beijing Normal University
described the fate of the concept of freedom in the years post May Fourth.
He pointed out that the social reforms hastily conducted in the Cold
War years gave the erroneous interpretation of socialism as nationalism,
and collectivism as equality. Individual freedom and national unity
were sacrificed in the intense class struggles of those years. Prof. Zhang
believed that China would not be able to import the Western method of
enlightenment, but it had to find its own intellectual enlightenment by a
thorough understanding of its own historical conditions and demands.
More than “individual freedom,” China needs to realize the responsibility
and rights of a person as an actor in a collective and as a member of the
human race.

In a brief essay titled “ FHamEL 1t & YA | Prof. 2% ¥ of Center
for the Study of Theoretical Systems with Chinese Characteristics of
Heilongjiang province, argued that man is a social animal, one who creates
theories, needs theories, and can never deviate from theoretical guidance

for daily life.
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Panel: Science and Society ( #14 $ZL8 )

In his paper,  #7 X ALEB)EL R EEH{E B Prof. S02R1E of National
Taiwan University traced the revival of Chinese medicine by evoking
Paul Feyerabend’s perspective of the pluralistic cultural theory in the
philosophy of science ( % 7t XAt FAYEHETTEE ) and Mao Zedong’s
advocacy of Chinese medicine in the 1950s. Mao believed that the Eastern
and Western medicinal approaches should not be bifurcated, and ordered
that Western medicine learn from Eastern medicine. Prof. Yuan divided
the analysis of this revival into three components: its chronology, its
methodology and finally the rebuilding of a structural system. He reached
three conclusions: 1. That the revival of Chinese medicine represented a
breakthrough by a Chinese institution faced with a rapid influx of Western
medicine; 2. that the significance of this breakthrough was in accordance
with the pluralistic cultural theory of the scientific perspective; and 3. that
this experience offered a scenario for other disciplines that could benefit
from a pluralistic approach to redefining their directions.

Exploring the connection between democracy and science, Prof.
7€ of the University of Science and Technology of China, in his paper “ X,
Fo o] DLBERFER[RI T —— XA & HY —HE WA [ " evoked the Mertonian
norms of “universalism, communism, disinterested, and organized
skepticism™ as a tool of analysis. He concluded that the inner logic of
the Mertonian norms point to a rigorous vetting of examination, where
facts must be proven by logic and evidence. This removes the potential
of having selfish motivation or false embellishment from being attached
to any experimental results. This critical standard in scientific activities
is strongly linked to the democratic nature of human social life. In the

scientific world, Prof. Xu pointed out, everyone is equal, and this applies
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also to a democratic society. He concluded that the commonality between
democracy and science is that both pursue and respect reason ( a5 Hf ).

In her presentation,  ¥ZHRHUE T S T Y HE B2 HE - 807 A
XITEAIPE ) Dr. Anne S. Chao (#8117 ) of Rice University adopted a
digital humanities approach, and used the text-mining technique to trace
the evolution of Chen Duxiu’s concept of “Chinese” and “freedom.”
Adopting Prof. Jin Guantao’s method of using Zipf’s Law and Pearson’
s coefficient to detect important keywords, she applied the method on
the 504 pieces of political writing in P 1875 & {2 (ed. by fF2
f3f , Shanghai renmin chubanshe 2009), consisting of 723,896 Chinese
characters. Using the statistical programming language of R, she found
certain words with higher frequency than others in Chen’s writing. These
are called umbrella words and companion words. These words were
found to occur at various frequencies over four periods of Chen’s life,
1897-1914, 1915-1921, 1922-1928, and 1929-1942. The three umbrella
words that were examined are 1[5 A » B & , and HH . Dr. Chao’s
conclusion is that in the changing conception of H1[E[ A » Chen began
by explaining the Chinese place in relation to the nation, and ended by
urging the Chinese people to link up with socialist countries all over
the world, but also to unite as Chinese to fight against Japan. For [E X, ,
Chen explained to his readers that the citizens of a nation should expect
a government to guarantee fundamental rights and freedom, and called
for a truly representative assembly that included all classes of people. He
also sanctioned the violent struggle of the laborers and peasants against
the bourgeois class. For H Hi » Chen moved from admiring the Western
concept of individual freedom to the concept of a class based democratic
movement. Toward the end of his life he seemed to have backed away

from the concept of class struggle, and called for the “ultimate” freedom
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that allowed the flowering of human wisdom, such as the arts, religion and
political systems in the West.

In his rich and thoughtful paper, “ #7 XU HEB) 5] 2 w2 TR}E2 )
KB 2 Prof. JEI#2 of Peking University explored the difference between
the development of science in the West and the development of Confucian
learning in China. He first outlined the development of microbiology in
the West, from Robert Hooke’s discovery of cellular structure in 1665 to
Paul Ehrlich’s research on immunology, especially on his development of
Salvarsan, a medicine to treat syphilis. Prof. Zhou then analyzed the way
Confucian scholars incorporated the study of nature in their world order,
claiming that the natural order is the basis for social order. This conflated
a physical spatial relationship with the order of a value system, and
according to Prof. Zhou, led to a lack of logical equation. Because Western
science relied on evidence and logic, while Confucian learning emphasized
conclusions and annotation, the Chinese epistemological system is lacking
in rigor and reliability. Prof. Zhou concluded that reviving Confucianism
is a good thing, but it must be put to the rigorous test of deductive and
inductive logic and be open to the challenge put forth by science.

Prof. J& {& &l of the National Academy of Social Sciences explored
the attempt to create a new personhood in the Taiping Heavenly Kingdom
in his paper, “ K KEIHY [ A 1 B To create a new kingdom,
all members of the “Heavenly Kingdom” must undergo new ideological
indoctrination. The Taiping leader Hong Xiuquan required that his subjects
regard him as the “heavenly father,” and to reject Confucian teaching.
The Taiping rebels wrote textbooks with their version of Christianity,
and held the equivalent of civil service exams based on their theological
teaching. Children in their “kingdom” recited classics that shared the same

title as the Confucian classics, such as the “Three Charater Classic” ( =
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F#% ), but the content was changed to the creation of the Christian world
according to Hong Xiuquan. In this way, the Taiping rebels substituted
their brand of Christian theology for Confucian learning.

In his unfinished paper, « #73C{bE B B sl A 15~ HO S w6
SFEHAN R ? ——LABRESS TR 28 3UEE ) Prof. 1057
ZF of Peking University found that Chen Duxiu was full of disdain for
the practices of Buddhism and Daoism in China. He advocated equal
treatment of all religions, and argued that since neither Buddhism nor
Daoism were elevated to the status of state religion, than neither should
Confucianism. In the 1920s and 30s New Culture intellectuals were
looking for alternatives to religion; Cai Yuanpei suggested replacing
religion with aestheticism, Liang Shuming proposed using ethics to take
the place of religion, and Chen Duxiu called for science to represent
religion.

The development of the study of immortality ( {ll[£ ) is a case of how
a misunderstanding of Western science gave rise to creative solutions in
Chinese cultural and religious spheres. Prof. F244f2 of Peking University
explored the work of [ # % in his interesting paper, * {Ill £ : i @ £}
ERBLEBH THERG ) —— DA S {110 2 8 iy Bl o B2 158 B g
%% . He found multiple contradictions in Chen’s life. Even as Chen was
considered an important and influential theoretician of Daoism by the
cultural and religious establishments of early twentieth century China,
he was an adamant nonbeliever who announced the end of Daoism. In
his decade long search for immortality when he conducted open and
highly publicized experiments and discussions on methods of achieving
immortality, he not only did not end Daoism, but ironically provided
a modernizing path to furthering Daoism. Prof. Cheng discussed the

development of Daoism around the time of the New Culture Movement,
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and used Chen’s case to demonstrate how intellectuals steeped in Chinese
tradition attempted to modernize their belief systems based on erroneous

interpretation of Western culture.

Panel: New Culture and Modern China
(AL Eg R HE )

Prof. 5k7KitHl of Zhengzhou University explored the limitations of
the modernizing efforts of the New Culture Movement in his paper, “ i
FEUHfE 75 =X b PR SCA L Bl R A o 1 R B 5 —— R
B 7R 18 ) 78 22 8 & 8 A EL % . He explored the fact that even though
many Western tracts in philosophy, science, logic, geometry, geography
and astronomy were translated into Chinese as early as the Ming dynasty
(1368-1644), yet the gap between East and West in terms of cultural
difference lasted until the early twentieth century. He found that the result
of blending the two cultures in the twentieth century usually manifested
in three problems: a pursuit of Western technology accompanied by a lack
of understanding of the theory behind the research, an emphasis on the
pursuit of material life coupled with an ignorance of the spiritual aspect,
and finally a reliance on experimental affirmation and the attendant de-
emphasis on the formation of a priori reasoning. The key, according to
Prof. Zhang, is to reconstruct a new way of thinking, a new mentality that
could accept a rational and modern way of life.

In the intriguing paper titled P47 B HE 2 A ERE P THEEE ) Bl
MpER | WSS | Profs. 1% 5% and F 25K traced the translation of
the Western term for logic into Chinese. In the late Ming and early Qing
time, both ¢ #¢£2 ° (bianxue) and * 2 E2 ° (bianxue) were used to refer

to either a part or all of the concept of deductive logic. But by late Qing,
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Western form of logic was translated into ¢ ##£2 * (bianxue). Eventually
two other phrases, %42 (mingxue) and P2 (lilunxue) replaced ¢ ##
£ > (bianxue). However, < ##£2 ° (bianxue) acquired new connotation,
indicating debate. This allowed ¢ ## £ * (bianxue), indicating Western
logic, to be equated with ‘ if£2 * (bianxue), which still meant Chinese
logic. The identification of these two terms not only facilitated the
introduction of Western form of logic into China, but also lent legitimation
to Chinese logic and Chinese philosophy in modern times.

In “ BGRELY)E 25 | Prof. [& Al of Tsinghua University condemned
the materialistic tendencies of contemporary society, which he attributed
to modernization and the process of Enlightenment. He regarded the order
by former premier Jiang Zemin to allow businessmen to join the CCP as
an act that greatly elevated the social status of the merchant class. This
change removed the state and the intellectuals as guardians of morality,
and instead allowed the market force to serve as guide. He also lamented
the ecological consequence of a society driven by materialism, and called
for the launching of a new Chinese Enlightenment that would demonstrate
the fallacies of science and technology, and the absurdity of materialism.

In “ THPY L BYSCALEEAY - R S EHfOR 2 H PG & Prof. PR
ZF of East China Normal University explored the cultural transformation
of the May Fourth values. He argued that although Western cultural
influence was accepted by the Chinese intellectuals, but was transformed
into an indigenous new culture. As a result, the cultural transformation of
the May Fourth was not a total opposition of tradition, but a new creation
out of the blending of Eastern and Western cultural currents.

Prof. £ K% of Zhejiang University, in his paper “ {i¢ 5% € 5 2| 5
FEFB——F AL EH B I T2 19 & LU Z 4 examined the legacy of the

New Culture Movement in contemporary times. He placed the exchange
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of Eastern and Western culture in global space. Claiming that Chinese
culture has a tendency to emphasize homogeneity and assimilation, Prof.
Yang questioned whether the New Culture Movement was able to break
out of this paradigm. He wondered if Western civilization represented a
utopian ideal, or a pragmatic heterotopia by evoking Foucault’s definition
of the two states. He found that the acceptance of Western science led to
a worldview that focused on using science to guide social and political
issues, but one that elided the aspirations and ideals of the scientific
discipline. In this way science became co-opted by Chinese culture.
Prof. Yang suggested that rather than viewing the Chinese strategy of
confronting Western culture as a state of utopia, we should look at it from

the perspective of heterotopia.

Conclusion

In adherence to the conference title of “Personhood: concept and
freedom,” this excellent collection of conference papers discussed in a
broad-ranging way the concept of man, the many development of Chinese
culture after the New Culture Movement, and the relevant of this historic
movement today. It is a sign of the times that more than a few papers
focused on the challenges of democracy in China. Science and democracy,
the two emblematic values of the New Culture Movement, still serve as
signposts for the discussion of China’s political future, especially on the

viability of the freedom of individual in the presence of a powerful state.



